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Abstract This study aims to identify interpersonal meaning and linguistic politeness
principles embedded in eschatological hadiths and to interpret the relationship
between interpersonal meaning and politeness as a representation of Islamic values
of da’wah, communicative ethics, and moral guidance within eschatological
discourse. Employing a descriptive qualitative method grounded in Systemic
Functional Linguistics (SFL), the study analyzes five selected hadiths collected
through documentation and categorized based on their dialogic strategies. The
analysis demonstrates that the Prophet Muhammad SAW consistently conveyed
eschatological messages through linguistic structures that uphold politeness
principles aligned with Leech’s maxims of Tact, Approbation, and sympathy,
ensuring that admonitory and doctrinal messages were delivered with gentleness,
empathy, and guidance-oriented communication. Furthermore, the findings reveal
a clear distinction in the Prophet’s interpersonal speech patterns: interactions with
his wives are characterized by intimate, personal, and emotionally nuanced
expressions marked by moderate modality and soothing lexical choices, whereas
his speech to the Companions tends to be more formal, instructive, and
authoritative, employing more potent modality to reflect his pedagogical role and
public leadership.
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INTRODUCTION

Eschatology, such as discussions of the Day of Judgment and the Hereafter, constitutes one
of the most distinctive and fundamental elements of faith and spirituality in Islam(Khairuddin &
Ismail, 2024). Therefore, it is not surprising that explanations of eschatology are frequently found in
religious texts, both in the Qur'an and in Hadith(Sholahudin & Sopian, 2025). However, as
emphasized (Harmaini et al., 2022) and (Mikani & Rasoolzadeh Tabatabae, 2021), the language the
prophets used to convey messages has not yet been explored in depth, and the Prophet’s hadith
function as a source of communication of covert revelation that in politeness (Usman etal, 2019). This
is reflected in moral attributes, ethical principles, patterns of behavior, and linguistic
expressions(Arifianto et al., 2023). Thus, the language of hadith not only transmits the content of the
message but also embodies a pragmatic dimension, particularly in terms of politeness strategies. In
this regard, the analysis of linguistic politeness (Leech, G. N., 1983), becomes relevant for
uncovering. The meages embedded in eschatological hadith. Otherwise, it is possible that listeners
or readers may not accurately receive the intended message.

In this connection, as explained by (Cupeper & Tantucci, 2(1) and (Pryitno et al., 21(9), the
principles of politeness serve to (maintain harmonious interaction, build positive relationships, and
reinforce the ethical and spiritual values embedded in the text. Moreover, the use of imperative,
declarative, or interrogative moods, as well as expressions of modality, often reflects the Prophet
Muhammad’s politeness strategies. The framework of linguistic politeness (Leech, 1983) can
therefore help reveal how moral messages are conveyed in a polite, empathetic, and persuasive
manner. Therefore, Systemic Functional Linguistics, developed by (Halliday & Matthiessen,2013),
offers an effective analytical framework for understanding how the practical is constructed in
language. Consequently, applying politeness theory through the study of eschatological hadith can
provide new insights into how the Prophet’s message concerning the signs of the Day of Judgment
is conveyed with wisdom while remaining communicative.

Studies on linguistic politeness intertwined with religious discourse have been widely
conducted. For instance, Arifianto et al. (2023) examined politeness in the prayers of the pral.e(ts
using Leech’s principles and Brown and Levinson’s strategies. Meanwhile, (Ida Rufaida, 2025) her
findings focus on how prayers, as directives (d expr acts), reflect humility before God. In contrast to
previous studies, the present research focuses on eschatological narratives that have not yet been

discussed explicitly.
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Furthermore, (unthe et al. (2024) investigated politeness strategies in the delivery of God’s
word in the Bible. Such research, although conducted within a different religious context, can serve
as a reference for understanding how harmony and acceptance of religious messages may be
achieved in Islamic studies. This is further reinforced by the studies of Khairuddin & Ismail (2024)
and Usman et al. (2019), which highlight the Prophet’s techniques for conveying eschatological
hadith, such as dialogical methods and question-and-answer interactions. The present study fills
this gap by demonstrating that politeness strategies in religious texts, particularly in the study of
eschatological hadith, can be analyzed as an integral part of religious message delivery, especially
in more in-depth discussions of the Day of Judgment. The study by (Ismail & Awang Mat (2016),
which examines issues in the Qur’an, emphasizes the importance of the Prophet’s linguistic caution
when addressing sensitive topics. In this regard, an approach grounded in politeness principles is
necessary to explore linguistic politeness in sensitive contexts, such as discussions of the Day of
Judgment.

Previous studies have shown that research on linguistic politeness in religious discourse is
generally limited to prayer, Quranic interpretation, and rhetorical techniques for conveying
religious messages across both Islamic and Christian traditions. Studies such as (Arifianto et al.,
2023) and (Ida Rufaida, 2025) focus on prayer and communication etiquette without systematically
examining the interpersonal structure of language, while (Munthe et al., 2024) place politeness in an
interfaith context without an SFL approach. On the other hand, studies by (Khairuddin & Ismail
(2024) and (Usman et al. (2019) highlight the dialogical method of eschatological hadith, but have
not analyzed it as a linguistic politeness strategy. Therefore, this study fills this gap by investigating
the interpersonal meaning and linguistic politeness in eschatological hadith through a Systemic
Functional Linguistics approach, thus providing a new contribution to understanding how
doomsday messages are conveyed politely, persuasively, and communicatively in Islamic discourse.

This study aims to analyze the interpersonal meaning embedded in eschatological hadith
using the Systemic Functional Linguistics (SFL) framework, with particular focus on the systems of
mood, modality, and speech functions. It also seeks to identify the forms and strategies of linguistic
politeness used by the Prophet Muhammad SAW in conveying messages about the end times, both
in interactions with his wife and with his companions. Furthermore, this research integrates the
analysis of interpersonal meaning and linguistic politeness as representations of da‘wah values,

communicative ethics, and Islamic morality, as reflected in eschatological hadith.
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METHOD

This study employs a qualitative—descriptive approach using the analytical method of
Systemic Functional Linguistics (SFL). A qualitative approach is chosen because it allows the
researcher to conduct purposive sampling, collect data openly, and carry out in-depth analysis and
interpretation of the meanings emerging from the text (Creswell, 2013). Meanwhile, the descriptive
approach is used to systematically, factually, and accurately describe the facts, characteristics, and
relationships among the linguistic phenomena under investigation(Nazir, 2014).

Data were collected through documentation methods, namely techniques for obtaining data
from written documents or other textual works(Sinaga, 2023). The data sample in this study consists
of five eschatological hadith selected through purposive sampling based on linguistic criteria and
communicative context. These hadith were taken from al-Fitan Wa asrat As- Sa’ah, specifically from
the chapters al-Fitan and as-Sa ‘ah. However, the researcher limited the data to hadith in the form of
dialogues between the Prophet and his wife, as well as dialogues between the Prophet and Abu
Hudhayfah concerning issues of tribulation (fitnah) and the end times. These texts were selected
because they contain rich interpersonal structures and display linguistic politeness strategies as
explained by Leech (1983). In addition, Sunan an-Nasa’i, Sahih al-Bukhari, and Sahth Muslim were used
as comparative sources to ensure the authenticity of the hadith wording and to strengthen the
contextual understanding of both sanad and matan.

Each hadith was then segmented into clause units, as the clause represents the smallest unit
of meaning in SFL that contains elements of mood, modality, and speech roles. This sampling
strategy enables an in-depth analysis of the construction of interpersonal meaning, variations in the
Prophet’s communicative style when addressing different interlocutors, and the application of
politeness principles in conveying eschatological messages. Secondary data, including hadith texts
and previous studies relevant to pragmatic approaches, were also utilized. The data collection
process was conducted through several stages.

1. The researcher searched for and identified eschatological hadith using keywords such as fitan
(major trials) and ayat as-sa ‘ah (signs of the end times).

2. The identified hadith were classified according to their communicative context, such as dialogues
between the Prophet (peace be upon him) and his wife, and conversations between the Prophet
and his companion Hudzaifah regarding tribulations and signs of the end times.

3. The selected hadith texts were carefully translated to preserve the nuances of meaning and
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original linguistic structures.

4. The texts were then segmented into clause units for linguistic analysis, with particular focus on
mood, modality, and speech functions.

5. The final step involved recording the situational context of each hadith to understand the social
relations and communicative purposes involved.

Data analysis was carried out by integrating two main frameworks: SFL theory and Leech’s
Politeness Principle (1983). SFL analysis was employed to examine how interpersonal meaning is
constructed through mood systems (declarative, interrogative, imperative) and modality (degrees
of certainty, obligation, permission, or prohibition). Politeness theory was used to interpret how the
Prophet’s linguistic choices reflect politeness principles. At the interpretation stage, both analyses
were interconnected to identify differences in the Prophet’s utterances when interacting with his
wife and with his companions. In this way, the study not only describes linguistic structures but also

interprets the social and spiritual meanings embedded in the Prophet’s politeness strategies.

FINDINGS AND DISCUSSION
Findings

The findings of this study indicate that eschatological hadiths are conveyed not merely as
fear-inducing warnings, but through linguistic structures that incorporate interpersonal meaning
and strategies of linguistic politeness. Through choices of mood, modality, and interpersonal
evaluation, the Prophet Muhammad ¥ establishes communication oriented toward moral guidance
and the cultivation of eschatological awareness, positioning eschatological discourse as a medium
of da’wah that respects the addressee.

Further analysis reveals differences in interpersonal strategies based on social relations:
interactions with his wives are characterized by more intimate and empathetic expressions, with
moderate modality, whereas communication with the Companions tends to be more formal,
instructive, and authoritative, with more potent modality. This variation confirms that linguistic
politeness in eschatological hadiths is context-sensitive and systematically structured, making it

well-suited for analysis within the framework of Systemic Functional Linguistics.
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Table 1. Findings Analysis of Interpersonal Meaning in Eschatological Hadith Based on the SFL

. . Speech Interpersonal
No Hadith Type Mood Modality Role Meaning
1 Sunan an-Nasa'i Dialogue Deklamtive ¢  Epistemic The The  Prophet
Book No. Prophet and gy ey 4z aadle High Prophet delivered
Hadith: 2068 Aisha z u M ﬂu 3\ gives essential
S Aask NG A "~ informatio  teachings with
24 n to his substantial
A J t}p wife theological
C)}b 5 % certainty, but
o .,.’ o, packaged with
3 Oyj‘?- U"b-)/ empathy,
J:ﬁ\ B Gy appreciation,
) B and mitigation.
5 8 0 s,
,0/ u c;....u)
>4 \ g \3 cw
B 35
5\«2 gm ;}ZJ\}»
2 Sahih al-Bukhari, Dialogue Interrogative  High Giving of The  Prophet
hadith no. 59 Prophet and 3 ji S Probability informatio  delivered firm
JB Z}j—a dj\ NG Aisha s olls n & and ' high-
i ‘é%% s ) guidance to modality
S =5 u"J Declarative, his wife teachings, but
bJE L8k ol BV cad the entire
s I L speech still had
Ojg 6"’ R zr’nI?eratl.vnef a polite
~ab 1B Sals el ;%"’\3 interpersonal
L nuance
POt ALY
ezl
> JB ﬂ;&bl
7 d 59 s
4
3  Sahih al-Bukhari, Dialogue Interrogative  Epistemic Giving of Displaying
Bab al-ilm Prophet and retoris, High: (;L:g\’ informatio  strong
hadith no. 115. Ummu Salamah  Imperative, 5 . n & interpersonal
TR B O I . =3), High .
-6 Al r\ NG Declarative [ guidance elements
G0 s A (B8 High through a
20\ Jr.uj ch:w\ certainty combination of
chs /A\U % mood,
iy modality, and
el \5‘1"‘ J speech  roles
M ° 150 that reflect the
N J Prophet’s
empathetic
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. . Speech Interpersonal
No Hadith Type Mood Modality Role Meaning
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) ezl
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Speech Interpersonal

No Hadith Type Mood Modality Role Meaning

Interpersonal Meaning in Eschatological Hadith Based on SFL Analysis

Halliday explains that the primary focus of interpersonal meaning is the relationship
between the speaker’s role, related to the mood element, and the audience’s role, related to the
modality element (Halliday and Matthiessen, 2013). Sentences are considered part of the interaction
between speaker and listener. Mood provides information about the communicative purpose of the
content provided(Hermawati et al., 2023). Based on the SFL analysis in Table 1, eschatological hadith

P
T

are dominated by the use of declarative moods, such as the clause J’ﬂ)\ .:\43 13)» :J8, which functions

£

as giving information(Yanto & Pravitasari, 2023), not commanding or threatening. Interrogative
mood with question sentences, such as the hadith quote “When did that happen?”, which is
structurally an interrogative mood but functionally gives information indirectly (Halliday &
Matthiessen, 2013). In line with the findings (Yu, 2017), its new function is to attract the audience’s
attention and enhance the impression of the discourse. The Prophet did not actually ask Aisha for
information, but used a question form to encourage action.

In terms of modality, the Prophet emphasized epistemic modality with a high probability

level(Halliday & Matthiessen, 2013), such as the clause , jf: \ 343 \:3l the Prophet conveyed a
statement that had a high level of certainty and was sure to occur regarding moral truth and spiritual
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consequences(Coffin, C., 2013), while the interlocutors in this case, his wife and Sabahat Hudzaifah,

/~.° - a1 i - oé - . .
used low epistemic modality when asking questions ,d\gj\ e 4&;&5\ J I3 |35 which was aimed at

obtaining practical guidance. Overall, these hadiths show that the Prophet used strategic language

to convey moral and spiritual messages with politeness, closeness, and interpersonal respect, so that

the interaction between the Prophet and his followers remained compelling and harmonious.

Table 2. Findings From the Analysis of Leech’s Principle of Politeness in Eschatological Hadith

Type Hadith Type of Maxim  Strategy of Politeness Findings In;r;t:;(:;lal
Dialogue Tact, The personal greeting as The Prophet The Prophet
between the Sympathy, a compliment illustrates answered Aisha’s delivered essential
Prophet and Approbation the maxim of question with a teachings with
Aisha Approbation. normative and substantial

The impersonal form impersonal theological certainty,

illustrates the maxim of explanation, but packaged with

Tact. maintaining a empathy,

The use of the polite dialogical appreciation, and

declarative mood is in relationship. mitigation.

line with the maxim of

sympathy.

Dialogue Tact Maxim The personal greeting as Conveying The Prophet

between the ﬁj\;{{\ S, a compliment illustrates important issues delivered firm and

Prophet and “ the maxim of without threats. high-modality

. Sympathy, . o .

Aisha Approbation. Avoiding face teachings, but the
Approbation § pe impersonal form threats and entire speech still had
ek illustrates the maxim of maintaining honor. a polite interpersonal

’ Tact. nuance
The use of the
declarative mood is in
line with the maxim of
sympathy

Dialogue Tact, The mitigative Warnings are Displaying  strong

between the Sympathy, imperative (“L):a_f\”) isa delivered politely, interpersonal

Prophet and Approbation c protecting the elements through a

Ummu ge.ntle comma.md in line listener’s face, combination of

with the maxim of Tact; L. .
Salamah ) ) avoiding mood, modality, and
the expression “ sy accusations, speech roles that
&Y is an emotional emphasizing reflect the Prophet’s
- . . empathy and empathetic
mitigation, illustrating -
i moral concern. communication style.
the maxim of
Approbation.
A religious explanation
without blame is in line
with the maxim of
sympathy.
Dialogue  of Tact, The command “ ﬁ\” as The stern warning Through a
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the  Prophet Sympathy, protection, not a threat; was delivered in combination of
with his Approbation the metaphor “ N O gentle terms; The declarative and
companions . o Prophet imperative moods, it
(Hudzaifah) C"" as mitigation; not i aintained the reflects the Prophet’s
blaming individuals or dignity —of the authority and caution
groups listener; focus on when delivering
safety, not blame eschatological

warnings
Dialogue  of Tact, The Prophet's answer The Prophet The interrogative-
the  Prophet Sympathy, was concise, repeating conveyed  harsh declarative pattern
with his Approbation the advice in line with realities politely, indicates that the
companions the maxim of tact and focused on process of conveying
(Hudzaifah) approbation of the solutions  rather eschatology is
commands ”;\,g” and than blame, and interactive and

maintained the responsive

« C:'WS\” in the form of g enity  of his
guidance, in accordance companions who
with the maxim of asked questions.
. ~ sympathy. _ .
Politeness in the Language of Eschatological Hadith According to Leech’s Theory

Politeness is seen as key to maintaining harmony and acceptance of religious
messages(Munthe et al., 2024). Hadiths on eschatology are considered among the most distinctive
and fundamental elements of faith and spirituality in Islam (Khairuddin & Ismail, 2024). Therefore,
the principle of politeness is essential to study in conveying the message of the hadith. Based on
politeness theory (Leech, G. N., 1983), several maxims were identified, including the Maxims of Tact,

Sympathy, and Approbation, as shown in Table 2. From the hadith above, the findings show the

A - . -
dominance of the maxim of tactfulness, for example, in the wording of the hadith: “ « SV Cans

.
- A1

A < ¢ e . . . . . .
?&Q.} :) ji’ Lﬁuw” The use of interrogative and declarative moods illustrates the maxim of policy

strategy because the obedient minimizes the burden on the interlocutor(Leech, G. N, 1983). The use

Gy s . 1.8 A - . el
of the expression 4 j\ai before the Prophet uses the declarative mood I3 135 greeting ,aidk g

Maxim Approbation strategy(Leech, G. N, 1983), namely prioritizing praise with an impersonal

-

clause form(Dou, 2019). In addition, the use of the conditional sentence 13\ accompanied by the

2 KJ| w2 . . . .

declarative clause , &% Y) ;fai:a makes the speech more polite and in accordance with the maxim of
Tact and sympathy, but still provides a higher level of certainty of the information conveyed because
of its cause-and-effect value. Based on the findings of several editorials and the Prophet’s hadith

above, it can be concluded that the Prophet’s expression strongly emphasizes the importance of
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caution in sensitive issues.

Discussion

Interpersonal Meaning Analysis and Leech’s Politeness Principles in Eschatological Hadith:

The Prophet’s Dialogue with His Wife

The Hadith of the Prophet’s Dialogue with ‘A’ishah on the Trial of the Grave

Sunan an-Nasa'i No. Hadith: 2068

S OB. A B Cus 3 Y5 ol 5o Eassd BB N Uy e (a5 1006 Lak (g

8 e Sy e 5l & Sl ) Al 4 55

In this hadith, interpersonal meaning is manifested through th/e mood structure, modality,

and speech roles employed by the Prophet when explaining a theological issue to ‘A’ishah. The

initial interpersonal meaning is really conveyed through the vocative expression “Ya °‘A’ishah”,

which fosters functional closeness and interpersonal solidarity. After opening the interaction with

this gentle address, the Prophet employs declarative mood in two main clauses, namely j\l“/ :)l

o, « . 30 & ,° “\s gt @ (» . . . . .
48 and .48 uw o}J\j Ja- JJ\ O\j This declarative mood indicates a speech role of giving
- £

information (Halliday & Matthiessen, 2013), rather than commanding or threatening. This finding
is in line with (Niez et al. (2025), who argue that declarative mood often realizes speech acts in the
form of statements or appeals rather than direct commands. Consequently, the social relationship
between the speaker (the Prophet) and the listener (‘A’ishah) is constructed as one of authoritative
yet warm information-giving, which shows the pattern of information flow in the text and the way
information exchange is realized (Wan Abdul Halim et al., 2021).

The particle inna in both clauses signals high-probability modality (Halliday, 1994), as a
sentence that strongly affirms that what is conveyed is the definite truth (Yokossi, 2018). This

affirmation is also strengthened by the finite in the form of the intensive particle La” in the phrase

“Qbii;l”, further increasing the modality value to high certainty(Dou, 2019). Nevertheless, despite

this substantial certainty, the message is not delivered in a threatening manner. The Prophet uses
the impersonal forms “al-rajul wa al-mar’'ah” (man and woman). Pragmatically, this impersonal
strategy functions as a mitigation of face-threatening acts(Brown, P., & Levinson, S. C., 1987). This
analysis shows that the choice of the declarative mood reflects a da‘wah strategy that emphasizes

calmness, rationality, and relational warmth.
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This analysis is connected to Leech’s politeness theory. The address “Ya ‘A ‘ishah” exemplifies
the approbation maxim, namely maximizing respect and appreciation toward the interlocutor before
conveying a weighty message, in line with(Leech, G. N, 1983), of maximizing praise of others. This
supports the findings of (Amawati& Ningsih, 0(24), which show that politeness strategies are used
when speakers aim to maximize respect for their interlocutors. Furthermore, the use of the
impersonal clause “al-rajul wa al-mar ‘ah” aligns with the tact maxim, as the Prophet reduces potential
threat by not directly targeting the listener (Leyang & Xiaoting, 20This is This is 21). consistent with
(Abua (das, 2020), who argues that speakers are perceived as polite when they minimize harm to
others and maximize benefit for them. In addition, the use of the declarative clause “I, indeed, the
grave contains a trial” as an informative utterance (2 reflects 17), the sympathy maxim, as the Prophet
responds to ‘A’ishah’s curiosity and possible anxiety after hearing two people discuss the trial of
the grave (Alwasilah, 2024). This aligns with(Jewad et al., 2020), who emphasize the maximization
of sympathy toward oneself and others.

Thus, the combination of a friendly mood, high-value epistemic modality, and an
informative speech role contributes to the application of Leech’s politeness maxims and produces
highly polite interpersonal meaning. The Prophet conveys an essential teaching with substantial
theological certainty, yet frames it with empathy, respect, and mitigation. As a result, the firm
message remains gentle and reassuring for the listener.

Hadith of the Prophet and 'Aisha's Dialogue Regarding the Sign of the Last Hour in the Form of

the Loss of Trust

Sahih al-Bukhari, hadith no. 59.

A AU a5 98 G 5o A B A8k o 3 8 A s B a8
bl & ) 5 a5 16 sels) Sl < delad

In this hadith, interpersonal meaning is constructed through the pattern of mood and speech

roles between the Prophet and “Aisha, reflecting the close relationship between husband and wife.

The interaction begins with greeting “ing “i”(;\/c G,” opening a space for gentle interpersonal

< P/ _
communication. The Prophet then asks the question “question$ 3”3 :) ji’ 6-:1212:-” (When did that

happen?). Structurally, it is in the interrogative function; functionally, it indirectly provides
information (Murofi et al., 2023). In line with findings(Yu, 2017), the new function is to attract the

audience’s attention and enhance the discourse’s impact. The Prophet did not actually request
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information from ‘Aisha, but used the question form to encourage action. The Prophet continued his

speech in the declarative “ood, "”,ZQL,Y\ Cano \Slto convey information (Yu, 2017). The information

is exclamatory, in line with the findings (Otay et al., 2025), that the declarative mood indicates a
speech act in the form of an exclamation or invitation(Nurtagqwa Amin, 2017).

The modality in this hadith is an epistemic modality with high value, because the clauses

BT T o e §1 kY - w3 e E ;
“alLY) %1,2 \Jl” and “5./\.:&\ B &l }ny\ .,\,,ué \Jl” use the conditional structure \.31, which states the

conditional certainty that if something happens, the consequences will definitely follow. This
modality shows a high probability of a causal relationship: when trust is wasted, the apocalypse is
an inevitable consequence. However, the delivery is still packaged politely, avoiding blame and
instead describing social phenomena objectively (Yuliana & Imperian, 2017 Note that the word
“when” objectifies information. The interpersonal relationship in this conversation demonstrates a
hierarchical yet close tenor(Etaywe & Zappavigna, 2022). The use of the imperative indicates that
the Prophet positions himself as the party with the more authoritative role (Yuliana & Imperiani,
2017). This is because the Prophet serves as an epistemic guide and possesses moral authority, while
Aisha serves as a conversation partner to gain clarity.

Based on Leech’s politeness, this hadith demonstrates the application of several maxims.

e | . . .
First, the maxim of Approbation, evident in the greeting “éw.g\c \3” (approbation maxim), which

honors the conversation partner before a serious topic is discussed, This maxim is to judge the
politeness of speech act from the perspective of the hearer, which requires the speaker to reduce the
expression harmful or derogatory to others (Wati et al., 2025). In accordance with the principle that
maximizes respect and praise of others(Leech, G. N, 1983). This aligns with the findings (Valdellon
& Cuarte, 2024), which show that politeness strategies are evident when the speaker maximizes
respect for the interlocutor. Second, the maxim of Tact, the Prophet does not blame individuals

directly, but minimizes harm to others and achieves maximum benefit with impersonal devices in

-

P PP of or 1 .
the form of declarative clauses such as “&\:Y) e \.By’ and “5\}.&\ e L;l”' thereby reducing the

threat to the listener(Cao, 2020). In line with the findings (Anwar et al., 2022), the indirect strategy is
a politeness strategy used by the speaker to minimize pressure on the interlocutor, which is in line
with the principle of the tact maxim (Leech, G. N., 1983).

Thus, SFL analysis and Leech’s politeness analysis show that, although the Prophet conveyed
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firm, high-modality teachings, the entire utterance still has a polite interpersonal nuance, starting
with a greeting full of familiarity, the use of rhetorical interrogatives, an impersonal structure, and
affirmative answers without personal reference or cornering. The result is educational
communication that is ideologically powerful but interpersonally gentle.

Interpersonal Analysis of the Meaning and Politeness Principles of Leech’s Eschatological
Hadith Based on the Prophet’s Dialogue with Hudzaifah

Sunan Abi Dawiid, Kitab al-Fitan, hadith no. 4244.

B s s (2 el i g 20 e A TS ol de i B0 ks
°~\é¢>}isd>uﬁbc\.a{)o-.m§.\$v5 Y6 J\swmm&p&ﬁs 5 W,u;ww\
So 7 s 28 e 5 P U6 Sl 5y 556 6 B B 55T 5 65 . u‘i\c;jxjw
(ol uwgwgsj )\ a ) izl rjm

This hadith from Hudzaifah demonstrates the use of a strong interpersonal linguistic

structure through a combination of declarative and imperative moods, reflecting both the Prophet’s

. . . . . S T U IR N BN
authority and caution when delivering eschatological warnings. The clause M.éo Moy S ;,5 :)L.a

is a conditional adjunct of the declarative clause form, a structure that presupposes a specific future
situation (Halliday & Matthiessen, 2013). This declarative mood serves to create both psychological
and rhetorical distance, thus creating a speech act of exclamation. This is in line with the findings
(Yuliana & Imperiani, 2017), .The declarative mood indicates a speech act in the form of an

exclamation or invitation, not a threat or a direct command.

The clause “& }QS é&- C)}&B” appears to be in the imperative mood, but, although it is a

command, in general, imperative clauses express orders or requests (Halliday & Matthiessen, 2013).
However, this imperative is used in the context of moral and spiritual protection, not authoritarian
pressure. In line with (ii.e.t al. (2025), the imperative clause expresses a request because it contains
an obligation to avoid slander when there is no legitimate authority.

The Prophet is positioned as a giver of guidance, while Hudhayfah is the seeker, which
strengthens the teacher-student communicative relationship as consultative, not dominant (Han. D.,

2020). The final part of the hadith contains a dialogue between the companions and the Prophet,

2 -
with a pattern of question-and-answer. Hudzaifah’s question 9v\53 % :) jg' &5” using an

interrogative mood that indicates a search for explanation(Halliday & Matthiessen, 2013), and the

E:
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Prophet answered with a metaphorical declarative form “ ’QZJ L;é— Z"iﬁ\i {j \.«ZJ’; Z’::j %j &\ 35
LI
&\, This is a high-value epistemic modality because the Prophet stated the certainty of delay

until the apocalypse. In line with the findings (Yu, 2017), the new function of interrogative is to
attract the audience’s concentration and enhance the impression of the discourse. However, the use
of metaphor is an interpersonal mitigation strategy: a strong message is conveyed through a parable
to avoid hurting the listener’s face and facilitate understanding.

From Leech’s politeness perspective, this hadith applies the maxim of Tact, because the

strong command in the imperative mood “g.) )ﬂs\” is delivered to convince the interlocutor rather

than as a direct criticism of the community’s condition. In line with(Al-Khatib, 2023), the maxim of

Tact is to maximize the expression of belief that implies benefit for others. The maxim of sympathy

is also prominent, because the Prophet responded with the metaphorical declarative form “ 3\ 55

A VS SAE )2 5 Yo -» demonstrating concern for the moral safety of his companions amidst a

situation of slander described politely. In line with (Leech, G. N, 1983), the maxim of sympathy is
between self and others. Thus, the integration of mood, modality, and speech role. In this hadith,
the communication is firm and polite; the warning message is delivered concisely and powerfully,
while still maintaining the dignity of the listener, following the principles of gentle and educational
politeness.

Hadith of the Prophet with Hudzaifah regarding Fitnah

Sunan Abi Dawud, Kitab al-Fitan, hadith no. 4242
J6 . "j.;jéiﬁie"db JD«DJ\M'”’JAA)A Lubdbw,@){»m»w»u;
J6. e &N Ca\suL{f\»m»LJb ”’*JJM»\ 2 B

maj\.v.s ﬁép«c\zﬁf:u\a'”" y A Jb ) e Lub

(4;1,.4 3 315 ol 4 3)
In terms of SFL, the dialogical hadith between the Prophet Muhammad and Hudzaifah

shows a robust interpersonal structure through the use of interrogative moods by Hudzaifah and

declarative-informative answers by the Prophet, forming a pattern of authority and education. The

question “?jﬁh );J\ i 3% u\j‘” or “$° j.,uj\ \ia A% J.fh” serves to open a space for dialogue
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that is clarifying (Halliday & Matthiessen, 2013), indicating Hudzaifah’s role as an information
seeker. In 1, with the findings of (Niez. (2025), interrogative clauses ask questions for information.
The Prophet is the giver of meaning. In terms of modality, the Prophet’s answer is of high epistemic

modality because the information provided is related to definite eschatological knowledge, for

3
1o S 2« nig

ke @
example, in the statements “O'>> VRV S 437, and the three repetitions of “ Q\.'S ?&u

ad s ‘5:\3 9&\” imperative mood, which displays the intensity of meaning and authoritative

emphasis(Contreras Castro et al., 2022).

According to Leech’s (1983) Principles of Politeness, this hadith demonstrates the dominance
of the tact maxim and the agreement maxim (Leech, G. N., 1983). When the Prophet answered
Hudzaifah’s questions, all answers were given without reprimand and always in a concise yet
meaningful explanation format. This is in accordance with what (eeh (G., 983) states, that the
agreement maximizes the minimization of disputes between oneself and others. This view is also in

line with the findings (Ibrahim & Bakir, 2021) that can help reduce conflicts between oneself and

others. The three-fold repetition of “fv@ 3 E\j A C)\;{ %\2’5” is a form of advice that prioritizes

goodness for the interlocutor, thus aligning with the tact maxim of maximizing benefits for the

A7, % M. . e .
interlocutor(Leech, G. N, 1983). The presence of the element “4@..&3- \3” indicates the utilization of

the maxim of Approbation, which involves paying attention and respecting the person of the
interlocutor. This principle (Leech, 1983) maximizes respect and praise of others. This aligns with
the findings (Arifianto et al., 2023), where the maxim of Approbation is based on the assumption
that politeness can emerge from respecting others.

The integration of SFL’s interpersonal structure and Leech’s politeness principles shows that
the communicative force of the hadith is built through interactive and empathetic language. The
interrogative-declarative pattern reflects responsiveness to Hudhayfah’s cognitive needs, while
politeness strategies frame the Prophet’s authority as guidance rather than dominance.
Consequently, the hadith exemplifies how eschatological messages are conveyed clearly, politely,

and through constructive interpersonal relations.
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CONCLUSION

An analysis of eschatological hadiths shows that interpersonal meaning is realized through
the use of mood systems (declarative, interrogative, and imperative), modality (exceptionally high
epistemic modality), and speech functions that are warning, directive, and clarifying within the SFL
framework. Through these language structures, the Prophet Muhammad (peace be upon him)
conveyed messages about the end times while maintaining the principles of linguistic politeness,
such as the tact maxim, agreement maxim, and sympathy maxim, so that heavy messages were
conveyed with gentleness, empathy, and solution-oriented guidance. The analysis also shows
differences in the Prophet’s speech style toward his wife and his companions. To his wife, the
Prophet used more intimate, personal, and emotionally nuanced speech, with moderate modality
and calming lexical choices. In contrast to his companions, the Prophet’s speech was more
instructive, formal, and highly authoritative, with strong mpotenty, emphasizing his pedagogical
role and public leadership. Nevertheless, both speech styles remain bound by prophetic politeness
that consistently maintains the honor of the interlocutor, provides space for dialogue, and always
includes solutions so that all eschatological hadiths not only convey futuristic information, but also
reflect moral communication that is humanistic, educational, and adaptive to the social context of
the interlocutor. In this regard, the researcher recommends further research on this eschatological
hadith using a deeper SFL approach, particularly regarding ideational or textual meaning, to

examine the validity of the findings in greater depth.
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