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This research aims to discuss about Muslims' moralities upon the Western 

World's advancement in the teachings of the Islamic holy book whose the 

first revelation that came down was the command to read, understand and 

develop. Muslims must have the courage to acknowledge the advancement, 

including that of Western countries with all their civilizational progress, even 

though it is also influenced by ideology, state, and religion; which is also in 

line with the values contained in the work of Suluk Linglung by Sunan 

Kalijaga, one of Muslim saints in medieval Indonesia. By using the 

Gadamer’s hermeneutic method, the author tried to observe, understand, 

confirm, and look for similarities between the values of Suluk Linglung and 

the progressive civilization already exists in Western society. The author 

argues that Muslims must avoid and discard negative values from Western 

society's culture as they do not exist in Suluk Linglung Sunan Kalijaga. 
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1. INTRODUCTION  

Nuzzo (2018) noted when Western countries came and colonized the East, such 

as China, we can see the colonial expansion of  Western powers in China in the 19th 

and 20th centuries, with a particular focus on the founding of the British state, French 

and American interests in Tianjin and the strategies of Western colonial rule, and the 

role that law played in the process of creating new social spaces. We can also follow 

Bijl’s (2014) observations about when the Dutch came and colonized Indonesia, the 

Dutch and Indonesian cultural memories of the collective violence perpetrated 

during the Dutch colonial period, especially in the 19th and 20th centuries. Then, 

there are also impacts of British colonization, in past and present, felt by the Indian 

people, as stated in the following statement (Mitter, 2018): The discipline of art history 

in India was founded by colonial scholars, especially archaeologists, who adopted the ideas of 

European history, linear time and periodization, and created a tripartite system of 

Buddhist/Hindu (ancient), Islamic (medieval) and colonial (modern) periods. Interestingly, 

the colonial historical framework was used by both the British rulers and the nationalists. 

Above is the history of the journey of Western countries, which colonized and 

even seized territories with violence, contrary to human values. However, on the 

other hand, other studies suggested the importance of Western countries in 

becoming the pioneers of great progress and civilization, known as the Industrial 

Revolution (Yao & Lin, 2016; Zhou et al., 2015). It is one of the most important 

turning points in the history of humanity. During this period, human and animal 

labor techniques were transformed into machines such as the steam engine, spinning, 

coke smelting, and the pudding and rolling process for iron making. The Industrial 

Revolution started anew to promote the growth of the world economy and increase 

production and consumption. It is easy to promote people. The transportation 

system with canals, roads, and railroads was improved. Banking and other financial 

systems were also improved to ensure the smooth running of industries and 

businesses. Infant mortality rates fell and birth rates increased. 

Hence the development, advancement, and progress of the Industrial Revolution 

in Western countries, which brought world civilization to this day, still touches on 

moral values (Dawley & Faler, 2019; Ellitan, 2020; Hooker & Kim, 2019; Iqbal et al., 

2023). However, some Muslim-majority countries and/or their citizens also 

participated in the Industrial Revolution's development, advancement, and progress. 

Muslim-majority countries in the Middle East, including Indonesia, as well as Hindu-
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majority India, experienced colonialism and imperialism, even throughout the world, 

carried out by Western countries (Ahmad, 2022; Ben-Tov, 2020; Islahi, 2015).  

From the pioneer countries of the industrial revolution to the permanent United 

Nations security council as stated by Ade (2015), Clancy (2021) that there are no 

Muslim countries and/or Muslim majority Countries that occupy and influence the 

council. There are moral values that must be developed by Muslims, such as those 

found in the Suluk Linglung values, especially for Indonesian citizens (Haris, 2012; 

Imam & Th, 2015; NUR FADHILAH, 2020).  

 

2. METHODS 

A hermeneutical approach integrates elements such as subjectivity, intuition, 

physicality and creativity into theoretical considerations, coming closer to the reality 

of the translation process. And this development was also characterized by a 

dominant tendency leading from an atomistic view of the translation unit to an 

increasingly holistic view, justifying the fundamental holistic approach in translation 

hermeneutics (Maxwell, et.al, 2020; Alsaigh & Coyne, 2021; Mabilon, 2021). 

This research uses Gadamer's hermeneutic approach, of that Hans-Georg 

Gadamer spoke to one of the foremost compelling figures in improving 20th-century 

hermeneutics (Okonkwo, 2023). In his work, Gadamer created a particular and 

exhaustive dialogical approach grounded in dispassionate considering. 

Hermeneutics as an authentic teacher has been created to include the hypothesis of 

printed elucidation in the gospel, a set of rules that give the basis for great translation 

practice no matter the Subject. On the other hand, understanding operates on the 

grounds of such expectant structures that permit what is to be deciphered or caught 

on to be gotten a handle on. Moreover, Gadamer is seen to preserve that 

hermeneutics is not a strategy of understanding but an endeavor to clarify the 

conditions in which understanding takes put (Vladutescu, 2018. Brogan, 2020. Betti, 

2021). 

 

3. RESULTS AND DISCUSSION 

3.1. Moral and Ethics 

Hofmann states that people who witness moral acts are more likely to perform 

moral acts than non-witnesses and are also more likely to perform immoral acts 
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themselves. Morality consists of a collection of biological and cultural solutions to 

problems of cooperation that arise repeatedly in human social life (Curry et al., 2019). 

While Curry (2016) states that morality is a collection of biological and cultural 

solutions to cooperation problems and conflict recurrent in human social life.  

On the other hand, we can understand Frankena (2020)'s opinion. However, most 

of the recent philosophers who have discussed this topic have avoided making any 

proposals of a normative nature, not only about how we should act but also about 

how we should think and speak. Riaz (2015) posited that moral understanding 

constitutes a form of knowledge. For instance, comprehending the reasons behind an 

action's immorality equates to knowing its wrongness. The assertion that moral 

understanding is unaffected by chance, in contrast to moral knowledge, fails to hold 

up under examination; similarly, the notion that understanding possesses a profound 

quality is questionable, as varying levels of understanding exist.  

The potential for moral artificial intelligence is noteworthy, as discussed by 

Savulescu & Maslen (2015), who explored its possible characteristics and 

achievements. In light of the persistent constraints of human moral psychology and 

the urgent issues arising in a globalized context, we contend that an artificial 

intelligence (AI) capable of monitoring, prompting, and advising on moral conduct 

could assist individuals in surmounting some of their intrinsic limitations. This AI 

could track physical and environmental influences on moral decision-making, 

recognize and highlight biases to the agents, and provide guidance on appropriate 

actions aligned with the agents' moral principles. 

Moreover, Djoko and Warsito (2019) also proposed Van Hooft’s ethics definition 

as the moral principles, character traits, and way of life that people and organizations 

adopt when acting truthfully and transparently. To put it plainly, ethics and its 

benefits can be understood as a way to guide people who aspire to live "good" lives. 

Ethics can also be utilized to assist people in addressing the most important question: 

"How can I live a humane and humane life?" Though the solution to the hesitation can be 

found in various institutions, such as traditional and religious ones, ethical 

perspectives are still the most reliable because they are grounded in scientific 

research (Djoko & Warsito, 2019). Hence, morals, etiquette, character, and other 

similar things, where the classic books of the Islamic boarding school world and 

particularly Suluk Linglung are very related and complementary. 

 

 



Fatchullah Zarkasi | Moralities of Muslim and the Advancement of Western World in the Perspective of Suluk Linglung 
 

  123 

3.2. The Myth of Progress: Historical Divergence and Ideological Futures 

The concept of human advancement is often framed by contrasting historical 

myths. Irwanto (2015) references Plato's account of the legendary Atlantean kingdom 

in the East—a civilization shrouded in mystery for 2,300 years, estimated to have 

existed around 9300 BC. This narrative speaks of a kingdom flourishing with peace, 

masterful art, wisdom, and extraordinary technological and civilizational glory. It is 

a myth that centers on a golden age in the past—a zenith of human achievement that 

has since been lost. 

In contrast stands the Western myth of progress. Bonnett (2017) notes that this 

fable, originating in eighteenth-century Europe, became a fundamental philosophical 

and spiritual pillar of contemporary Western civilization, sometimes even dubbed 

"the modern religion" or "the modern religion substitute." This pervasive belief holds 

that humanity is constantly moving forward in time toward a better state. This 

conviction undoubtedly powered the major societal changes of the last 200 years, as 

people are motivated to accept change when they believe it will improve their 

condition. Although the myth was severely tested by the world wars, the threat of 

nuclear disaster, and ecological crises, it has generally only been chastened, not 

entirely dethroned. Western societies continue to take progress for granted, even if 

their beliefs about its inevitability are no longer simple or absolute (Nisbet, 2017; Rist, 

2019; Igger, et.al, 2016). 

The challenge posed by Western modernity has elicited three broad responses 

from non-Western and Muslim-majority societies: rejection, acceptance, and 

adaptation. The rejectionist stance is exemplified by Ayatollah Khomeini’s remark on 

the US moon landing: "Even if they travel to Mars... they will never experience true 

happiness, moral excellence, or spiritual growth." Here, Western technological advances 

(Volti, R., & Croissant, 2024. Anelli, & Stanig, 2019) are acknowledged but dismissed 

as secondary to moral or spiritual advancement, which is categorically denied to the 

West. Conversely, those seeking to impose occidental standards generally adopt the 

acceptance approach. These politicians and reformers typically endorse a secularist 

model, dividing life into "religious" and "non-religious" spheres—the latter being 

where "progress" is defined. This secular focus, encompassing political and social 

ethics, allows for arguments like "we have to do this to keep up with the times" to be 

made as universal truths (Muller and Bostrom, 2016). Finally, the adaptation 

approach seeks a middle ground by reframing the debate. 
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The fundamental disparity in modernization is addressed by Ahmet Kuru, who 

offers a powerful structural explanation for why Muslim-majority countries, despite 

their historical role as pioneers in science and philosophy, currently lag in various 

socio-economic development and modernization indicators. Kuru’s central thesis 

pins this stagnation on the centuries-long, deeply entrenched alliance between the 

ulama (religious scholars) and the state (frequently militaristic). This partnership, he 

argues, systematically suppressed and marginalized the independent intellectual and 

bourgeois classes (merchants and artisans). Critically, it was precisely these 

autonomous classes that served as the engine of innovation, economic growth, and 

scientific inquiry in Europe, ultimately paving the way for the Enlightenment, the 

Industrial Revolution, and the subsequent Western definition of 'progress' that the 

Muslim world now confronts. 

Kuru contrasts this modern stagnation with the Islamic Golden Age (roughly the 

8th to 11th centuries), a period characterized by relatively autonomous scholars and 

merchants who drove rapid advancement. However, following the 11th century, the 

ulama-state collaboration became increasingly rigid, prioritizing religious orthodoxy 

and political stability above all else, thereby stifling critical thought and 

entrepreneurial innovation. This institutional hardening prevented the kind of 

internal separation of powers seen in Europe that allowed for the Renaissance and 

modernization to emerge. For Kuru, the difficulty in responding to 'progress' and 

'modernization' is structurally embedded in this historical divergence, making the 

acceptance of Western progress feel like an external imposition rather than an 

organic, internal evolution. 

The broader adaptationist argument suggests that the West, having focused on 

the material, has reached its limit in terms of spiritual and intellectual growth. The 

ultimate expression of Western Materialism, Communism, is predicted to be adopted 

by the West (including America) before it ultimately fails due to its inherent material 

limitations (Evans and Kelley, 2017). The "wave" of materialism is thus nearing its 

end (Eisenstadt, 2021. Reid, 2018. Overstreet, G. D., & Windmiller, M., 2022). 

If humanity is to achieve a future of constant growth and progress, it requires a 

new guiding philosophy, and the Islamic concept is proposed as the only one capable 

of offering this. It is suggested that Europe missed an opportunity by closing its 

doors to the first "wave" of Islam, though it later drew inspiration from it for the 

Renaissance (Masood, 2017. Darke, 2024). The current projection is that Islam will 

assume the leadership of humanity, potentially clashing with the humane values of 

Islam against the materialism of Communism (Turner, 2018). The final prophecy is 
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that Islam will triumph because it is "the idea that fosters life's continual 

development in its shadow" (Von, 2017. Karia, 2022. Kusuma, et. Al, 2024). 

 

3.3. Moral Values in Suluk Linglung of Sunan Kalijaga 

Sunan Kalijaga, a pivotal figure in the dissemination of Islam in Java, famously 

championed a profound religious and cultural synthesis. As Waston (2018) notes, he 

effectively created a local Javanese cultural language that, while not explicitly 

Islamic, was deeply infused with Islamic moral and spiritual values. This approach, 

which led to the emergence of Javanese Sufism (Alif et al., 2020), involved integrating 

Islamic principles with existing local customs. Kalijaga maintained that by respecting 

the established culture, he could propagate Islam non-imposingly, trusting that once 

individuals grasped the faith's essence, their traditional practices would naturally 

evolve into more beneficial ones, thus fostering unity and widespread acceptance in 

the archipelago. 

The details of this unique religious and cultural synthesis, and Kalijaga's own 

spiritual evolution, are most famously recounted in the Suluk Linglung (The Poem of 

the Linglung Journey). The narrative describes Kalijaga's transformative meeting 

with his spiritual teacher, Sunan Bonang, following his earlier life as the Duke of 

Tuban's son who engaged in theft to aid his oppressed people (Nisaa, 2022). The 

Suluk recounts moments such as his meeting with Prophet Khidir, where he explores 

desires and symbolic colors within an esoteric realm—a spiritual outer space not 

bound by gravity but influenced by a form of relativity (Faizin, 2018. Fauzan, 2020). 

This concept of a spiritual dimension operating beyond familiar physical laws holds 

a faint echo in the history of the General Theory of Relativity, which distinguished 

itself by the Principle of Geometrisation and emerged from complex, incremental 

contributions by figures like Einstein, Hilbert, and Grossmann (Fock, 2015-2; Fock, 

2015-3). 

This spiritual depth aligns with a pragmatic view of faith (Axtel, 2017. Bamyeh, 

2018), where adherents recognize that the idea of God fundamentally transcends 

human comprehension—a principle reflected in the Jewish prohibition on 

pronouncing God’s name and the Muslim ban on visual representations of the 

divine. Kalijaga was a monotheist who appreciated the Sufism underlying all major 

world religions, recognizing a common source and essence of God shared by 

Hinduism, Buddhism, Judaism, Christianity, and Islam (Waston, 2018). As with any 

skill, religion demands discipline and perseverance, and followers can only attain its 
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benefits and spiritual purpose through the consistent performance of associated rites 

(Vieten, C., & Lukoff, D, 2022). 

Within this framework of discipline and pragmatic faith, the Javanese concept 

of Suluk refers to the mystical path toward inner perfection, or the spiritual journey 

(salik) that brings an individual closer to God (Fanani, 2018). Fauzan (2020) outlines 

the key stages of this journey, including penance, seclusion, contemplation, and 

controlling the four desires. The culmination is Makrifat (revelation), which in the 

Suluk context is defined as seeing God's form and actions with the inner eye, 

transforming the individual into a "perfect person" whose life entirely reflects divine 

will. The supreme teaching of Suluk Linglung is Manunggaling Kawula Gusti (the 

oneness between servant and God), a concept rooted in philosophical monism and 

the unity of existence. 

Because of this profound, culminating spiritual value, the Suluk Linglung 

manuscript itself has been treated as a highly sacred and confidential book. Raden 

Ayu Supratini Mursidi, the 14th descendant of Sunan Kalijaga and the manuscript’s 

custodian until the late 20th century, strictly preserved the text, viewing it as a sacred 

heirloom or talisman (Safii, 2022. Sa’adah, 2023). The book, which Kalijaga 

handwrote on animal leather parchment using Chinese ink, was originally wrapped 

in white cloth and passed down with the instruction that it only be entrusted to a 

reliable heir of good moral character. Access was extremely limited, reserved only for 

those believed to have received divine inspiration. The manuscript was eagerly 

sought by Indonesian Muslims for the objective evidence it offered regarding Sunan 

Kalijaga's identity and pivotal role. Ultimately, Muhammad Khafid Kasri, a religious 

figure in Demak, was the only person who successfully borrowed and copied the text 

(Afrianti, 2019), leading to its translation and publication in 1993 under the title Suluk 

Linglung Sunan Kalijaga (Syekh Melaya) (Shofwan, 2018. Zarkasi, 2024). 

 

4. CONCLUSION 

This analysis highlights a fundamental divergence in the concept of human 

advancement, contrasting the Western myth of progress—driven by secular, 

technological, and material metrics—with the profound spiritual journey inherent in 

the Javanese tradition of Suluk Linglung. The structural challenges faced by Muslim 

societies in adopting Western modernity are clarified by Ahmet Kuru's thesis, which 

points to the historical ulama-state alliance as a key factor inhibiting the internal 



Fatchullah Zarkasi | Moralities of Muslim and the Advancement of Western World in the Perspective of Suluk Linglung 
 

  127 

intellectual and economic forces required for independent modernization. This 

context reveals that the perceived 'lag' is not merely technological, but rather 

institutional and ideological, rooted in fundamentally different definitions of societal 

fulfillment. 

Ultimately, the enduring legacy of Sunan Kalijaga provides a compelling path 

forward. His method of syncretism and the spiritual pursuit detailed in the Suluk 

Linglung—culminating in the realization of Manunggaling Kawula Gusti—affirm 

that holistic progress must transcend material gains. True human advancement is 

achieved through the integration of deep moral values, spiritual excellence, and 

cultural integrity. For societies seeking a path of constant growth that avoids the 

limits of pure materialism, the indigenous models of spiritual discipline, as 

preserved and transmitted by figures like Sunan Kalijaga, offer an essential 

framework for future development. 

 

REFERENCES 

Ade-Ibijola, A. O. (2015). The United Nations Security Council Reforms and The 

Permanent Five Challenge: A Historical Perspective. Journal of International 

Studies, 11, 131–140. Retrieved from https://e-

journal.uum.edu.my/index.php/jis/article/view/jis2015.11.8 

Afrianti, D. (2019). Transformation of the Spread of the Manunggaling Kawula lan 

Gusti Concept in Javanese Society from the 16th Century AD to the 21st 

Century AD. International Journal of Islamic Khazanah, 9(1), 29-34. 

AHMAD, D. A. (2022). The Muslim Reawakening in the 19th Century Pak-Hind Sub-

Continent: An Overview. Hamdard Islamicus, 45(1). 

https://www.hamdardislamicus.com.pk/index.php/hi/article/view/412 

Ahsan, S. (2022). Role of religion in peacebuilding and conflict resolution: case study 

of Islam. Reality of Politics. Estimates-Comments-Forecasts, 22(4), 7-27. 

Alif, N., Mafthukhatul, L., & Ahmala, M. (2020). Akulturasi Budaya Jawa Dan Islam 

Melalui Dakwah Sunan Kalijaga. Al’Adalah, 23(2), 143–162. 

Alsaigh, R., & Coyne, I. (2021). Doing a hermeneutic phenomenology research 

underpinned by Gadamer’s philosophy: A framework to facilitate data 

analysis. International Journal of Qualitative Methods, 20, 16094069211047820. 

Amyot, G. (2023). The Italian Communist Party: the crisis of the popular front strategy. 

Taylor & Francis. 

Anelli, M., Colantone, I., & Stanig, P. (2019). We were the robots: Automation and 

voting behavior in western europe. 

https://papers.ssrn.com/sol3/papers.cfm?abstract_id=3427624 

Axtell, G. (2017). James on Pragmatism and Religion. William James, Moral Philosophy, 

https://e-journal.uum.edu.my/index.php/jis/article/view/jis2015.11.8
https://e-journal.uum.edu.my/index.php/jis/article/view/jis2015.11.8


Al-Adabiya: Jurnal Kebudayaan dan Keagamaan 

 128  

and the Ethical Life: The Cries of the Wounded, Lanham, MD: Lexington Books, 317-

336. 

https://books.google.co.id/books?hl=en&lr=&id=t8hDDwAAQBAJ&oi=fnd&pg

=PA317&dq=Religion+is+pragmatic&ots=HKDW9veEFL&sig=kBw9Q-

BAO3wtgg6ax-

DwaK18z8g&redir_esc=y#v=onepage&q=Religion%20is%20pragmatic&f=false 

Bamyeh, M. A. (2019). Lifeworlds of Islam: The pragmatics of a religion. Oxford 

University Press. 

https://books.google.co.id/books?hl=en&lr=&id=8RCTDwAAQBAJ&oi=fnd&p

g=PP1&dq=Religion+is+pragmatic&ots=N3g4yiatId&sig=2AwN3lKWvBTWR0

lgXi6ca2w16H4&redir_esc=y#v=onepage&q=Religion%20is%20pragmatic&f=f

alse 

Ben-Tov, A. (2020). Central European encounters with the Muslim world in the 18th 

century. In Christian-Muslim Relations. A Bibliographical History Volume 14 

Central and Eastern Europe (1700-1800) (pp. 23–38). Brill. 

https://brill.com/downloadpdf/book/edcoll/9789004423176/BP000002.pdf 

Betti, E. (2021). Hermeneutics as a General Methodology of the Sciences of the Spirit. 

Routledge. 

Biscop, S. (2016). The European security strategy: a global agenda for positive power. 

Routledge. 

https://www.taylorfrancis.com/books/mono/10.4324/9781315239835/european-

security-strategy-sven-biscop 

Bonnett, A. (2017). The idea of the West: Culture, politics and history. Bloomsbury 

Publishing. 

https://books.google.co.id/books?hl=en&lr=&id=H5tGEAAAQBAJ&oi=fnd&p

g=PR1&dq=The+Myth+of+Progression+between+the+West+and+the+East&ots

=mHslXdqKVd&sig=7nYbaWEi5_GD9PRVVLUgiLLZHQo&redir_esc=y#v=on

epage&q=The%20Myth%20of%20Progression%20between%20the%20West%2

0and%20the%20East&f=false 

Brogan, W. (2020). Basic concepts of hermeneutics: gadamer on tradition and 

community. Duquesne Studies in Phenomenology, 1(1), 3. 

Clancy, P. (2021). Permanent Neutrality and the UN Security Council. Irish Studies in 

International Affairs 32(1), 241-259. https://dx.doi.org/10.1353/isia.2021.0053. 

Costa, E. (2020). Whoever launches the biggest Sputnik has solved the problems of 

society? Technology and futurism for Western European social democrats and 

communists in the 1950s. History of European Ideas, 46(1), 95–112. 

https://doi.org/10.1080/01916599.2019.1703855 

Cozzoli, D. (2023). John Desmond Bernal and “Bernalism”. In Handbook for the 

Historiography of Science (pp. 101-119). Cham: Springer International 

Publishing. 

Curry, O. S. (2016). Morality as Cooperation: A Problem-Centred Approach. In T. K. 

Shackelford & R. D. Hansen (Eds.), The Evolution of Morality (pp. 27–51). 

https://dx.doi.org/10.1353/isia.2021.0053


Fatchullah Zarkasi | Moralities of Muslim and the Advancement of Western World in the Perspective of Suluk Linglung 
 

  129 

Springer International Publishing. https://doi.org/10.1007/978-3-319-19671-8_2 

Curry, O. S., Mullins, D. A., & Whitehouse, H. (2019). Is It Good to Cooperate? 

Testing the Theory of Morality-as-Cooperation in 60 Societies. Current 

Anthropology, 60(1), 47–69. https://doi.org/10.1086/701478 

Darke, D. (2024). Stealing from the Saracens: how Islamic architecture shaped Europe. 

Oxford University Press. 

https://books.google.co.id/books?hl=en&lr=&id=x730EAAAQBAJ&oi=fnd&pg

=PP1&dq=Europe+did+draw+inspiration+from+Islam&ots=T10fCYdva9&sig=t

6G6-rtN8U75F_moxKcV4_AIhZw&redir_esc=y#v=onepage&q&f=false 

Dawley, A., & Faler, P. (2019). Working-Class Culture and Politics in the Industrial 

Revolution: Sources of Loyalism and Rebellion 1. In The Working Class and Its 

Culture (pp. 146–160). Routledge. 

https://www.taylorfrancis.com/chapters/edit/10.4324/9781315050430-

8/working-class-culture-politics-industrial-revolution-sources-loyalism-

rebellion-1-alan-dawley-paul-faler 

Di Donato, M. (2015). I comunisti italiani e la sinistra europea: Il PCI ei rapporti con le 

socialdemocrazie (1964-1984) (Vol. 251). Carocci editore. 

https://arpi.unipi.it/handle/11568/988894 

Dijkstra, H. (2016). Introduction: one-and-a-half cheers for the EU Global Strategy. 

Contemporary Security Policy, 37(3), 369–373. 

https://doi.org/10.1080/13523260.2016.1244241  

Djoko, S., & Warsito, F. X. (2019). Etika moral berjalan, hukum jadi sehat. Binamulia 

Hukum, 7(1), 26–35. 

Doidge, M. (2017). ‘The birthplace of Italian communism’: political identity and 

action amongst Livorno fans. In Fan Culture in European Football and the 

Influence of Left Wing Ideology (pp. 142-157). Routledge. 

Dubinina, V. O. (2019). Methodology of Philosophical Hermeneutics in the Social 

Sciences. Science Review, (2 (19)), 25-31. 

Edgerton, D. (2006). Warfare State Britain, 1920-1970. Cambridge University Press. 

Ellitan, L. (2020). Competing in the era of industrial revolution 4.0 and society 5.0. 

Jurnal Maksipreneur: Manajemen, Koperasi, Dan Entrepreneurship, 10(1), 1–12. 

Eisenstadt, S. N. (2021). The breakdown of communist regimes and the vicissitudes 

of modernity. In Exit from Communism (pp. 21-42). Routledge. 

https://www.taylorfrancis.com/chapters/edit/10.4324/9780429337192-

2/breakdown-communist-regimes-vicissitudes-modernity-eisenstadt 

Esping-Andersen, G. (2017). Politics against markets: The social democratic road to 

power. 

Evans, M. D., & Kelley, J. (2017). Communism, capitalism, and images of class: 

Effects of reference groups, reality, and regime in 43 nations and 110,000 

individuals, 1987-2009. Cross-Cultural Research, 51(4), 315-359. 

Fanani, A. (2018). The Javanese Quest of Islamic Spirituality in Suluk Wujil: a 

Semiotic Reading. Analisa: Journal of Social Science and Religion, 3(2), 221-238. 



Al-Adabiya: Jurnal Kebudayaan dan Keagamaan 

 130  

Fauzan, M. (2020). MAKRIFAT SUNAN KALIJAGA DALAM SULUK LINGLUNG 

(Doctoral dissertation, UIN SUNAN KALIJAGA YOGYAKARTA).  

Faizin, A. A. (2018). SEJARAH PERJALANAN RUHANI SUNAN KALIJAGA DALAM 

SULUK LINGLUNG (Doctoral dissertation, UIN SUNAN KALIJAGA 

YOGYAKARTA). 

Fock, V. (2015). The theory of space, time and gravitation. Elsevier. 

https://books.google.co.id/books?hl=en&lr=&id=X7A3BQAAQBAJ&oi=fnd&p

g=PP1&dq=einstein+and+theory+of+gravitation&ots=Y-

wtN11aY4&sig=zMA8ppxVRI07KGy7nPPOj68GyNs&redir_esc=y#v=onepage

&q=einstein%20and%20theory%20of%20gravitation&f=false 

Frankena, W. K. (2020). The concept of morality. In The definition of morality (pp. 146–

173). Routledge. 

https://www.taylorfrancis.com/chapters/edit/10.4324/9781003051961-

10/concept-morality-frankena 

Franklin, S. (2022). Embodied Progress: A Cultural Account of Assisted Conception 

(2nd ed.). Routledge. https://doi.org/10.4324/9781003284499 

https://www.taylorfrancis.com/books/mono/10.4324/9781003284499/embodied

-progress-sarah-franklin. 

Frenkel, Y. (2017). Islam as a peacemaking religion: Self-image, medieval theory, and 

practice. In Religion and Peace (pp. 84-97). Routledge. 

Garred, M., & Abu-Nimer, M. (Eds.). (2018). Making peace with faith: The challenges of 

religion and peacebuilding. Rowman & Littlefield. 

Gutiérrez, G., & Philippon, T. (2018). How EU markets became more competitive than US 

markets: A study of institutional drift (No. w24700). New York,: National Bureau 

of Economic Research. 

Guth, S. (2015). One Future Only. The Soviet Union in the Age of the Scientific-

Technical Revolution. Journal of Modern European History, 13(3), 355–376. 

https://doi.org/10.17104/1611-8944-2015-3-355 

Haris, A. (2012). Kedudukan Pengembangan Bahan Ajar Dalam Teknologi Pembelajaran. 

https://osf.io/preprints/fnuxc/ 

Hobsbawm, E. (2018). JD Bernal: A Life in Science and Politics. Verso Books. 

Hooker, J., & Kim, T. W. (2019). Ethical Implications of the Fourth Industrial 

Revolution for Business and Society. In D. M. Wasieleski & J. Weber (Eds.), 

Business and Society 360 (Vol. 3, pp. 35–63). Emerald Publishing Limited. 

https://doi.org/10.1108/S2514-175920190000003002 

Iggers, G., Wang, Q. E., & Mukherjee, S. (2016). A global history of modern 

historiography. Routledge. 

https://www.taylorfrancis.com/books/mono/10.4324/9781315543499/global-

history-modern-historiography-georg-iggers-edward-wang-supriya-

mukherjee 

Imam, K., & Th, S. (2015). ASPEK MISTIK DALAM SULUK LINGLUNG SUNAN 

KALIJAGA (ANALISIS INTERTEKSTUAL [PhD Thesis, UIN SUNAN 



Fatchullah Zarkasi | Moralities of Muslim and the Advancement of Western World in the Perspective of Suluk Linglung 
 

  131 

KALIJAGA YOGYAKARTA]. https://digilib.uin-suka.ac.id/id/eprint/24080 

Iqbal, M., Gul, S., & Rashid, A. (2023). Marxist Analysis of Capitalistic Trauma and 

Its Impact on Moral Degeneration After Industrial Revolution. Journal of Asian 

Development Studies, 12(4). https://doi.org/10.62345/jads.2023.12.4.79 

Irwanto, D. (2015). Atlantis: The lost city is in Java Sea. Indonesia Hydro Media. 

Islahi, A. A. (2015). The Nineteenth Century Arab World: An Overview. In A. A. 

Islahi, Economic Thinking of Arab Muslim Writers During the Nineteenth Century 

(pp. 6–25). Palgrave Macmillan UK. https://doi.org/10.1057/9781137553218_2 

Juncos, A. E. (2016). Resilience as the new EU foreign policy paradigm: a pragmatist 

turn? European Security, 26(1), 1–18. 

https://doi.org/10.1080/09662839.2016.1247809 

Karia, N. (2022). Explicating sustainable development growth and triumph: An 

Islamic-based sustainability model. In Handbook of Research on SDGs for 

Economic Development, Social Development, and Environmental Protection (pp. 

128-143). IGI Global. 

Kirazli, H. S. (2024). Conceptual and Theoretical Framework of Islamic Conflict 

Resolution and Peacemaking. In Conflict Resolution and Peacemaking in Islam: 

Theory and Practice (pp. 55-114). Cham: Springer Nature Switzerland. 

Kusumawardhana, G. T., Isana, W., Isnendes, C. R., Hidayat, A. A., Samsudin, S., & 

Martinez, R. (2024). TRACING THE" ISLAMIC GOLDEN AGE" TO 

REVITALIZE THE SCIENTIFIC PARADIGM. Indonesian Journal of Language 

and Culture, 2(1). 

Masood, E. (2017). Science and Islam (Icon Science): A History. Icon Books. 

https://books.google.co.id/books?hl=en&lr=&id=piF2DQAAQBAJ&oi=fnd&pg

=PT9&dq=Europe+did+draw+inspiration+from+Islam&ots=tpt_dL-

X1G&sig=Rh05CvI7LWk9P-

G5u1TmqCSmde0&redir_esc=y#v=onepage&q&f=false 

Maxwell, C., Ramsayer, B., Hanlon, C., McKendrick, J., & Fleming, V. (2020). 

Examining researchers’ pre-understandings as a part of the reflexive journey 

in hermeneutic research. International Journal of Qualitative Methods, 19, 

1609406920985718. 

Meachem, F. P., (2023). "Sunan Kalijaga: The Birth of a Self-Actualized Pilgrimage 

Culture". Independent Study Project (ISP) Collection. 3649.  

https://digitalcollections.sit.edu/isp_collection/3649 

Müller, V. C., & Bostrom, N. (2016). Future progress in artificial intelligence: A 

survey of expert opinion. Fundamental issues of artificial intelligence, 555-572. 

https://link.springer.com/chapter/10.1007/978-3-319-26485-1_33 

Mitter, P. (2018). Colonial Modern: A Clash of Colonial and Indigenous Chronologies: The 

Case of India. In Time in the History of Art. 

https://www.taylorfrancis.com/chapters/edit/10.4324/9781315229409-

5/colonial-modern-partha-mitter 

Mabilon-Bonfils, B. (2021). The scientific method as hermeneutics of the self. 



Al-Adabiya: Jurnal Kebudayaan dan Keagamaan 

 132  

bildungsforschung, (2), 1-13. 

Abu-Nimer, M. (2015). Religion and peacebuilding: Reflections on current challenges 

and future prospects. Journal of Interreligious Studies, (16), 13-29. 

Nisaa, I. K. (2022). Serat Suluk Ling-Lung Pada Batik Tulis Kain Panjang [Institut Seni 

Indonesia Yogyakarta]. http://digilib.isi.ac.id/10856/ 

NUR FADHILAH, F. (2020). PENDIDIKAN KARAKTER PERSPEKTIF SUNAN 

KALIJAGA (1455M/1586M) [Masters, UIN Raden Intan Lampung]. 

http://repository.radenintan.ac.id/ 

Nuzzo, L. (2018). The Birth of an Imperial location. Comparative perspectives on Western 

Colonialism in China. https://airus.unisalento.it/handle/11587/437383 

Nisbet, R. (2017). History of the Idea of Progress. Routledge. 

https://www.taylorfrancis.com/books/mono/10.4324/9780203789940/history-

idea-progress-robert-nisbet 

Okonkwo, B. A. (2023). HERMENEUTICS IN GADAMER THE QUEST FOR 

UNDERSTANDING IN PHILOSOPHY. AMAMIHE Journal of Applied 

Philosophy, 21(3), Article 3. https://acjol.org/index.php/ajap/article/view/3538 

Overstreet, G. D., & Windmiller, M. (2022). Communism in India. Univ of California 

Press. 

https://books.google.co.id/books?hl=en&lr=&id=P1WDEAAAQBAJ&oi=fnd&p

g=PA1&dq=communism+and+modernity&ots=VFjMRR1Ryl&sig=KezQdTNH

zLuXQ7a_vU5TbiRKFnU&redir_esc=y#v=onepage&q=communism%20and%2

0modernity&f=false 

Reid, S. E. (2018). Communist Comfort: Socialist Modernism and the Making of Cozy 

Homes in the Khrushchev Era. In The Routledge Companion to Modernity, Space 

and Gender (pp. 153-185). Routledge. 

https://www.taylorfrancis.com/chapters/edit/10.1201/9781315180472-

13/communist-comfort-susan-reid 

Riaz, A. (2015). Moral Understanding and Knowledge. Philosophical Studies, 172(1), 

113–128. https://doi.org/10.1007/s11098-014-0328-6 

Rist, G. (2019). The history of development: From western origins to global faith. 

Bloomsbury Publishing. 

https://books.google.co.id/books?hl=en&lr=&id=BQA1EAAAQBAJ&oi=fnd&p

g=PP1&dq=history+of+advancement+of+western&ots=3ihAWDpqmd&sig=tJg

OeoxDXt_2Ls2MSEij1sZqms0&redir_esc=y#v=onepage&q=history%20of%20a

dvancement%20of%20western&f=false 

Robinson, D. (2023). Hermeneutic approaches. In The Routledge Handbook of 

Translation Theory and Concepts (pp. 413-442). Routledge. 

Sa’adah U M. (2023). KONSEP MORAL DALAM SULUK LINGLUNG PERSPEKTIF 

LAWRENCE KOHLBERG. Skripsi. UIN Sunan Ampel Surabaya. 

http://digilib.uinsa.ac.id/62803/1/Umi%20Maulidatus%20Sa%27adah_E072170

24.pdf 

Safii, M. (2022). SUNTINGAN TEKS SULUK LINGLUNG SEH MALAYA KARYA 



Fatchullah Zarkasi | Moralities of Muslim and the Advancement of Western World in the Perspective of Suluk Linglung 
 

  133 

SUNAN KALIJAGA. HALUAN SASTRA BUDAYA Vol 6 (2). 

file:///C:/Users/user/Downloads/59875-191051-2-PB.pdf 

Said, A. A., Funk, N. C., & Sharify-Funk, M. (2022). Making Peace with Islam. In 

Abdul Aziz Said: A Pioneer in Peace, Intercultural Dialogue, and Cooperative Global 

Politics: With a Foreword by Mohammed Abu-Nimer and Prefaces by Nathan C. 

Funk and Meena Sharify-Funk (pp. 311-370). Cham: Springer International 

Publishing. 

Savulescu, J., & Maslen, H. (2015). Moral Enhancement and Artificial Intelligence: 

Moral AI? In J. Romportl, E. Zackova, & J. Kelemen (Eds.), Beyond Artificial 

Intelligence (Vol. 9, pp. 79–95). Springer International Publishing. 

https://doi.org/10.1007/978-3-319-09668-1_6 

Sheehan, H. (2021). John Desmond Bernal, Marxism and Scientific Revolution. 

Jacobin. 

Shofwan A M. (2018). Wirid Suluk Sunan Kalijaga. Komunitas Pecinta Wirid 

Spritualitas. Blitar. Jawa Timur. 

http://kasannawawi.blogspot.com/2018/10/wirid-suluk-sunan-kalijogo.html  

Stefanink, B., & Bălăcescu, I. (2017). The hermeneutical approach in translation 

studies. Cadernos de tradução, 37(3), 21-52. 

Turner, V. W. (2018). The roots of American communism. Routledge. 

Urban, J. (2020). Moscow and the Italian communist party: from Togliatti to Berlinguer. 

Cornell University Press. 

Valiyeva, F. (2019). DEGREES OF SEIR SULUK AND SALIK ON THE WAY TO 

DIVINE LOVE IN TURKISH POETRY OF THE XIII–XV CENTURIES. p. 99. 

http://www.vestnik-

philology.mgu.od.ua/archive/v42/part_1/Filologi42_1.pdf#page=99 

Vieten, C., & Lukoff, D. (2022). Spiritual and religious competencies in psychology. 

American Psychologist, 77(1), 26. 

Vlăduţescu, Ş. (2018). Six steps of hermeneutical process at H.-G. Gadamer. 

Postmodern Openings, 9(2), 161-174. 

Volti, R., & Croissant, J. (2024). Society and technological change. Waveland Press. 

https://books.google.co.id/books?hl=en&lr=&id=in8CEQAAQBAJ&oi=fnd&pg

=PR1&dq=Western+technological+advances+are+acknowledged&ots=MWphA

lRGV-&sig=MP5IZopjzd-

PvuVzTYgaiLqxuQM&redir_esc=y#v=onepage&q&f=false 

Von Grunebaum, G. E. (2017). Classical islam: a history, 600 AD to 1258 AD. Routledge. 

Wardani, N. E. (2023). The struggle and Islamic patriotism of Sunan Kalijaga in 

folktales of Central Java, Indonesia. HTS Teologiese Studies/Theological Studies, 

79(1), 8480. 

Waston, W. (2018). Building peace through mystic philosophy: Study on the role of 

Sunan Kalijaga in Java. Indonesian Journal of Islam and Muslim Societies, 8(2), 

281-308.  



Al-Adabiya: Jurnal Kebudayaan dan Keagamaan 

 134  

Wilson, N. D. (2021). Waging Peace amid Raging War: A Concise Critical Assessment 

of Interreligious Dialogue as a Tool for Peacemaking. The Ecumenical Review, 

73(5), 867-878. 

Yao, X., & Lin, Y. (2016). Emerging manufacturing paradigm shifts for the incoming 

industrial revolution. The International Journal of Advanced Manufacturing 

Technology, 85(5–8), 1665–1676. https://doi.org/10.1007/s00170-015-8076-0 

Yusna, D. (2020). The Interaction of Suluk/Khalwat and Local Culture:(Review of the 

books of Suluk and Khalwat). Majalah Ilmiah Tabuah: Talimat, Budaya, Agama 

Dan Humaniora, 24(1), 39-52. 

Zakiyah, E., Magfiroh, N. H., & Sarif, N. I. M. (2023, February). Javanese Islamic 

moderation of Sunan Kalijogo, harmonization of Islamic and Javanese 

teachings (aggregation of culture and ideology). 

Zarkasi, F. (2024). Sunan Kalijaga and Diplomacy For Peace In Perspective Suluk 

Linglung Sunan Kalijaga. Journal Of Middle East and Islamic Studies, 11(3). 

https://doi.org/10.7454/meis.v11i2.180 

Zhou, K., Liu, T., & Zhou, L. (2015). Industry 4.0: Towards future industrial opportunities 

and challenges. 2147–2152. 

https://ieeexplore.ieee.org/abstract/document/7382284 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


